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1. vacana(ka) / yacana(ka) 
In a new edition Mv (KM)' we find the following passage: 

tasya dani Upakasya manavakasya Gangakule mdsam (Senart 3.184 mdsa) 

aparasya purusasya sakasato vacanakam labdham (“Then the young Brahmin 

Upaka obtained a coin as a vadcanaka from a man on the banks of the river 

Ganges”). 

All the manuscripts read vacanaka; Senart emended it to yvacanaka (J. II 180 “...Upaka has 
begged and obtained a penny..”). 

Edgerton rejected the reading vacanaka, and accepted Senart’s emendation; BHSD s.v. 
yacanaka “alms, the result of begging: Mv 111.184.17 (prose) masa aparasya purusasya 
sakasato yacanakam (mss. vac°, but em. certain) labdham’’. 

PTSD defines vacanaka as follows: “At J III. 238 vdadcanaka is used by itself (two 
brahmins receiving it). It refers to the treating of brahmanas (br. teachers) on special 


occasions. It is not quite sure how we have to interpret vacanaka. Prof. Dutoit "Brahmanen- 
backwerk" (i. e. special cakes for br.); BR give vacanaka in meaning of "sweetmeat".” 

The word ydcanaka, whose meaning in Skt is limited to “beggar, asker” (see MW and 
PW s.v. ydcanaka), can also be used in the sense of “alms”, cf. Siks 145.2 yacanaka-guruko 
“desirous of ydcanaka (i.e. alms)”; Avs 32 yacanakahetor “in order to obtain alms’”’. 

Thus, Senart’s emendation seems reasonable and it is gramatically correct, however, in 
fact, it is unnecessary, because yacanaka and vdcanaka are virtually the same. The former is a 
Sanskrit form, while the latter is a vernacular one. However, va@canaka means not only a 
“sweetmeat, cake” etc.; but also a donation, or an offering in a more general sense, also 
including certain types of food given to brahmanas on special occasions. This is confirmed 
by the following occurence in the mss. of the Mahdvastu. When there was a Kaumudi festival 
held in the city, Upaka received a single coin (mdsa) as a vacanaka. Here vacanaka does not 
mean “cake / sweatmeat”, but a donation in the form of a coin. 


The form vacanaka is found also in the following sentences: 


* | thank Prof. Seishi Karashima for his valuable suggestions regarding the present article. This work was 
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Ja II 238.15-16: 
tattha ekasmim kule “brahmane bhojetva vacanakam dassama” ’ti paydsam 
pacitva asanani pannattani honti (“There, a family thought "having fed the 
brahmins, we shall give [them] offerings (va@canaka)", and having cooked rice 
porridge, [they] prepared seats”); 
Ja I 238.22: 
te tattha bhunjitva vacanakam gahetva mangalam vatva nikkhamma rajuyyanam 
agamamsu (“They ate there, took the offering (vacanaka), said the blessings, 
went out and headed toward the king’s garden“)’; 
Ja WI 171.22: 
“tata, aham na gacchami, tvam ime pancasate manave gahetva tattha gantva 
vacanakani paticchitva amhakam dinnakotthasam ahara” ’ti pesesi (“[A brahmin 
has sent his son] saying: "O my dear, I myself will not go. You take these five 
hundred young brahmins and go there. Receive the offerings and bring the share 
that is given to us".’””); 
Ja IV 391.15: 
ath’ ekadivasam eko gamavast “brahmanavacanakam karissami ti acariyam 
nimantesi (“Then one day a villager invited the teacher saying: "I shall make 
offerings to brahmins"”’). 
Dhp-a IT 84.16: 
ath’ ekadivasam ekasmim  brahmanavdcanake  thullasdtakena saddhim 
payasapatim labhitva... (“One day, during an offering to brahmins, together with 
a coarse cloth’ he received a bowl of boiled rice...”).° 
Thus, the meaning of the word vacanaka is not limited to “food, cake, sweatmeat” offered to 
brahmins as donations, but comprises also some other kinds of offerings that might be given 
to them on special occassions; in fact, its meaning may be more general. In the above 
examples from Ja one can understand vacanaka either as “food” or in a broader sense 
“offering”, but in the reading in Mv it is masa “a coin” which is vacanaka “donation, 
offering” given to the young Brahmin Upaka, therefore, vacanaka cannot mean “food, cake” 
here. 


> CE. Ja(tr): “In one of the houses in the city the people of the house had cooked rice-porridge and prepared 


seats to feed brahmins and give them portions”; Dutoit HI 261-262: “Dort hatten in einem Hause die Leute 
gedacht: "Wir wollen Brahmanen Nahrung spenden und ihnen Backwerk geben".” 

Cf. Ja(tr): “They ate and took their portions, and then with a blessing left and went to the king’s garden”; 
Dutoit III 262: “Nachdem sie dort gespeist und ihr Backwerk empfangen hatten, dankten sie in schénen Worten, 
gingen aus der Stadt hinaus und begaben sich nach dem kGniglichen Parke”. 
> Cf. Ja(tr): “My dear son, I am not going, but you are to go there with these five hundred disciples, and 
receive the cakes, and bring the portion that falls to my share”; Dutoit III 188: “Mein Sohn, ich gehe nicht hin. 
Gehe du mit diesen fiinfhundert jungen Brahmanen dorthin, nimm die Brahmanengaben in Empfang und bringe 
uns den Teil, der fiir uns bestimmt ist”. 

. Ja(tr): “One day a villager invited the teacher, intending to offer food to the brahmins”; Dutoit IV 475: 
“Eines Tages lud ein Dorfbewohner den Lehrer ein, indem er melden lie®, er werde Brahmanenbackwerk 
machen”. 

’  Thullasataka; cf. PTSD s.v. thiila; Dhp-a(tr) 150 has “a small piece of cloth”. 

mE Dhp-a(tr) 150: “One day, at_a certain Brahman recitation, he received a bowl of rice-porridge and a 
small piece of cloth, which he took home with him...”. 
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2. A passage in the Mahagovinda-siitra 

In the chapter Mahdgovinda-siitra in Mv we find an interesting, yet difficult and partially 

corrupt passage. At first we shall see the readings in the new edition of the Mv: 

Mv (KM) 
atha khalu bhavanto Mahagovindo catvari varsikam masam pratisamlinam 
karunam dhydnam dhydye. atha khalu bhavanto Mahagovindo brahmano 
caturnam varsikandm mdsadndm atyayena tadaho posadhe pafcadasyam’ 
paurnamasyam  sirsasndto ahatavastrasucivastranivasto'”, antara ca vedi'' 
antarad ca  agnim — svaktaSariro’ —_pathaksiptayam —_atranulepandyam 
anantarahitayam agnim prajvdletva, srutvanam grhya niside uttaramukho. 

Senart changed the readings in the mss. considerably: 
atha khalu bhavanto mahagovindo bradhmano caturnadm varsikanam mdasanam 
atyayena tadaho  posadheyam  caturdasyam paurnamdsyam _ Ssirsasnato 
ahatavastrasucivastranivasto antarad ca vedim antarad cagnim_ sndatasariro 
pattasilayam ajyanulepanayam anantarahitayam agnim prajvaletva sraddhanam 
grhe niside uttaramukho (Senart 3.210). 


Jones translated this passage as follows: 

“And when the four rainy seasons were over, on the fast-day, on the fourteenth of 

the month Pausa, he washed his head and put on white and clean garments. His 

body bathed, he lit a fire on the flag-stone which was close by between the altar 

and the sacred fire and which was smeared with melted butter. He then sat down 

in 'the house of the faithful’ with his face to the north” (J. III 206). 
Senart’s conjectures are implausible and differ considerably from the readings in the 
manuscripts. His emendations pathaksiptavam to pattasilayam, and posadhe pancadasyam to 
posadheyam caturdasyam are unnecessary. It is not entirely clear how one should understand 
anantarahita, but it is probably used in the meaning “freshly put; just placed”. The 
problematic words are svaktasariro and srutvanam grhya, which Senart emended to 
snatasariro and sraddhanam grhe, respectively. The word svakta° can be understood as the 
past participle (Skt svakta) of Vsvaij (“to embrace, encircle”) or perhaps as <pari>svakta 
from pari\svaiij. The word (<pari>)svaktaSariro would mean something like “(whose) body 
is ‘embraced’; i.e., bent down, curled in”. The word srutvandm is inexplicable. Senart 
emended it to sraddhanam (grhe) (cf. J. HI 206: “the house of the faithful”), which does not 
make any sense here. It is probably a corruption of a word meaning kusa grass, such as 
kusatrna, which agrees with the reading in one of the Chinese translations of this swtra (T.1, 
no. 8). 
The parallel passage in the Chinese translation in question reads as follows: 

“At that time, the purohita Brahmin (Mahagovinda), having obtained permission 


Se posadheyam caturdasyam. 
Corr. Se; Sa Na dhatavasuci° (lip.). 
Sa Na devi (met.); Se vedim; for the acc. sg. fem. -7, cf. BHSG § 10.55; Abhis II § 9.4. 


Sa Na ‘sariram. 
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from the king, went to a quiet place, concentrated his mind and meditated. During 
the four months of summer he practiced meditative contemplation of compassion 
(karuna). After the four months of summer had passed, when a Posadha was 
observed on the 15th of the bright lunar fortnight, he then, at that place, following 
the dharma of brahmins, at first spread fresh cow-dung on the ground and then 
made a four-cornered (lit. ‘in four directions’, V477) platform for fire (X34). In 
the middle of that platform he made a fire altar (4X #). Then, the purohita 
Brahmin (Mahagovinda) bathed his body, put on new clean clothes, and from the 
north he went up, reached the south border of the platform, [and] threw kusa- 
grass (lit. ‘auspicious grass’, 7% 5), [which] covered entirely the platform. 
[Then] he sat down facing north. [Murmuring] ‘ru-va’ dharani (?, #1524"), he 
performed a fire sacrifice and worshipped the god Brahma”’’.'* 
The parallel passage in the Pali version in DN 2.239 is much shorter: 
atha kho bho Mahagovindo brahmano_ puratthimena nagarassa navam 
santhagaram karapetva vassike cattaro mdse patisalliyi karunam jhanam jhayi, 
ndssuda koci upasamkami annatra ekena bhattabhiharena. 
“Then the Brahmin Mahagovinda, having built a new lodge in the east [part] of 
the city, withdrew [there] during the four months of the rainy season, practicing 
meditation of compassion; and no one approached him except to bring him food”. 
Neither the Chinese nor the Pali version of the s#tra can help us solve the problems of the 
difficult readings in the Mv. As mentioned above, the word srutvanam is probably a 
corruption of a word meaning Ausa-grass, such as kusatrna (Pa kusatina), which occurs many 
times in various texts, e.g., 
Jm 154: kusatrnamatrastirnayam hi prthivyam... “on the ground covered with 
(lit. “strewn with’) kusa-grass”’. 
If so, then we can tentatively translate the above passage in the following way: 
“Having washed his head, he put on new and clean garments’’, bent down (lit. 
“embraced his body”, svaktasariro) in a [narrow] space between the altar and the 
fire, set fire to the butter, which was just placed (anantara-hita) on the path there 
(pathaksipta) there, and having taken kusa-grass, he sat down facing north”. 


GR, WARM EO, TR, DEE, POPU AAR GAA, Beet 
MEA A TAA. BUA, CE REPT, DprA eh, PAVE Ke, FR EK. IRF 
HEPA, BK, PEGE, ASP, Hee, ee, GTA. BSG, 
WEPEKSE, DANE « 
CE Hahlweg 1954: 98: “Als nun der Minister, der Brahmane, die Erlaubnis vom KGnig erhalten hatte, 
begab er sich an einen einsamen, reinen Ort, priifte sein Herz und tibte Aufmerksamkeit. Wahrend der 4 
Sommermonate meditierte er tiber das Mitleid. Als die 4 Sommermonate vergangen waren, bestreute er gema} 
dem Brahmanadharma am 15. Bhiksu-Posadha-Tage, an einem Vollmondtage zuerst den Boden mit frischem 
Kuhdung, denn errichtete er einen viereckigen Feueraltar. In der Mitte des Altars brachte er die Feuerstelle an. 
Nachdem der Minister, der Brahmane, seinen K6rper gebadet hatte, legte er reine Kleidung an und bestreute den 
ganzen Altar vom Norden bis zum Siiden mit Kusa-Grass und bedeckte (damit) den Boden des altars. Dann 
setzte er sich, das Gesicht nach Norden gewandt, nieder. Durch Dharanis wie ru(rau), va(ba), durch 
Mildtatigkeit und Feueropfer verehrte er den Gott Brahma.” 

Pa ahata-vattha “new (lit. not beaten, not yet washed) cloth” (PTSD); cf. BhiVin(Ma-L): syat yuva puruso 
mandanajativo sirsasnato Ghatavastranivastro; tahim dani aparo brahmano sirsasnato Ghatavastranivastro 
taya rathyaya atikramati. 
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3. A verse in Mahagovinda-siitra 
In the chapter Mahdgovinda-sitra we find another interesting passage, describing the 
division of the country into seven kingdoms. 
Senart 3.208-209 wrote as follows: 
ima bhavanto mahaprthivi saptarajyavistirnd. 
daksinena samksipta sakatamukhasamsthitam | 
andamadhyamam renusya rajnah asi atah puram || 
kalinganam ca asmakanam yo....... | 
mahismatica..... sauviranam ca rorukam || 
mithilam ca videhanam . . . amgesu mapaye | 
vardnasim ca kasisu etam govindamapitam || 
J. Il 204 translated this verse as follows: 
“To the south it was in seven parts each shaped like a waggon's mouth . The very 
centre belonged to King Renu. Then came Dantapura of the Kalingas, and Potana 
of the Asmakas, Mahismati of the Avantis, and Roruka of the Soviras; Mithila of 
the Videhas, Campa of the Angas, did he map out, and Benares of the Kasis. All 
this was mapped out by Govinda.” 
The new edition Mv (KM) reads as follows: 


imam bhavanto mahdaprthivi saptadha rajena'® ..."’. 


<uttarena>'* vistirna'? 
daksinena” samksipta sakatamukhasamsthita. anumadhyanam’' Renusya rajnah 
<janapado>” asi. 

Dantapuram™ Kalimganam Asmakanam ..** Potanam | 

Mahismati c(’) Avantinam” Sauvirandm ca Rorukam || 

Mithila ca Videhanan’’ Campa Angesu mapaye | 

Varanasi ca Kasisu etam Govindamapitam || 

“This great earth <was divided> into seven [parts]. <In the north> it was wide, in 
the south narrow, like the front of a cart.” The middle part was <the country> of 


16. 
17. 


Na sapta rajena. 

There is a lacuna in the text here; cf. DN 2.235: imam bhavanto mahaprthivt samam suvibhaktam 
vibhajatu’” ti. “saddhu bho” ti khalu Mahagovindo brahmano Renusya rajnah pratisrutva imam mahaprthivim 
vibhaji. uttarena.... 

The mss. lack uttarena; I supply this word on the basis of the reading in DN: uttarena adyatam dakkhinena 
sakatamukham. 

Sa Na vistirnam. 

Sa daksinadaksinena (ditt.); corr. Na. 

“located in the centre”; Sa Na anu’; see BHSD anumajjhima; cf. DN 2.235: tatra sudam majjhe renussa 
ranno janapada hoti. 

This word is missing in the mss., but cf. DN 2.235: tatra sudam majjhe renussa ranno janapada hoti. 
However, if we regard anumadhyama as a noun “the part / place in the middle”, then no word needs to be 
added. 
3. Sa Na antahpuram (s.e.) ca (unmetr.). 

One short syllable is missing in the mss., e.g., ca. 

Sa Na c(’) avarttinam (s.e.). 

Sa Na vaidehan (hapI.). 

27. Cf. Walshe 1987: 306: “so broad in the north and so narrow like the front of a cart in the sout ”: see PTSD 
s.v. sakata-mukha “the front or opening of the waggon, used as adj. "facing the waggon or the cart" (?) at D 
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20. 
21. 


24. 
25. 
26. 


king Renu,” 

Dantapura of the Kalingas and Potana of the Asmakas, 

And Mahismati of the Avantis, and Roruka of the Sauviras, 

Then he disposed (or: mapped out) Mithila of the Videhas, Campa of the Angas, 

Then Varanasi of the Kasis — this was disposed by Govinda”. 
A parallel description is found in DN 2. 235: 

imam mahdpathavim uttarena dyatam dakkhinena sakatamukham  sattadha 

samam suvibhattam vibhaji, sabbani sakatamukhani atthapesi. tatra sudam 

majjhe Renussa ranno janapado hoti. 

Dantapuram Kalinganam Assakanan ca Potanam, 

Mahissati Avantinam Soviranan ca Rorukam. 

Mithila ca Vaidehanam Campa Angesu mapita, 

Baranasi ca Kasinam ete Govindamapita. 
The metre is S/oka. The part before the list of the countries Senart wrote as verse, but in DN 
and in both Chinese versions it is in prose. In pdda c the mss. read antahpuram, s.e. for 
Dantapura, which Senart misunderstood and wrote as atah puram in pada b. As a result, he 
was forced to put three lacunas further in the verses. In the second verse he wrote a lacuna in 
asmakanam yo..., where the mss. he consulted, i.e., mss. B and M, read yotanam and 
yottanam, respectively. Undoubtedly, yotana is s.e. for potana, the aksaras p- and y- are very 
similar. Potana is the name of the capital of the Asmakas.” In the next line Senart added 
another lacuna mdhismati ca ..., where the mss. have ca varttinam for the correct avantinam. 
It is quite certain that ca varttinam in the mss. is rather c(’) avarttinam, where -tt- is s.e. for - 
nt-, which later attracted a superscript 7, resulting in the reading -rtt-. In the last verse Senart 
wrote a lacuna in pdda b: ...amgesu mapaye, where, according to his critical apparatus, the 
mss. read ca ya amge’®, but it certainly should be read as ca<m>pd amge°, where yd is 
miswritten for pd, while the anusvara has dropped out; Campa is the name of a town in 
Anga*?! 
There are two Chinese translations of this passage found in T.1, no. 8” and T.1, no. 1°. 
The following table, prepared by Prof. Seishi Karashima, shows the names of the countries 


1.234, of the earth -- that is, India as then known -- and at D II.235 (comp. Mahavastu III.208), of six kingdoms 
in Northern India".” 

Or “the middle part [of the country] belonged to king Renu”; then no word needs to be supplied. 

In his commentary, Senart wrote (Se 3.492): “Je suppose que ca est un débris du nom tombé de la ville du 
Kalinga, de méme que potanam une déformation du nom de celle des Asmakas”. Though Senart was wrong in 
his supposition regarding ca, however, he was on the right track expecting the name of the city to be Potana. 

°° Senart’s readings were improved on the basis of the Pali parallel in Ltiders 1940: 646. 

Senart was right in his note in Mv 3.492: “Roruka ne |’est 4 ma connaissance que par Div.Ayad., p. 344 et 
suiv. La I.1 de la p. 209 se compléterait par l’addition de Campam’”. Pe 


* To 1, no. 8 (KEE ERS), TEE, PRS TE, RMU, GET AB WRF 
ABM, FEMNYD HK. ARE, SSMU, AE, Fabel, FEMIGEBY, WEA SK, MEARE. alll 
Kok. 

To, no. 1, EBT AE + FLRTA) BR CIA Bey A AA WE, AHI, WE 
ened VERE, BRM Bee, MS HR 
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29. 


31. 


and their capitals in Sanskrit, Pali, Chinese and Tibetan sources™: 


Mv DN 2.235 | Chang Ahan Jing, | Bhaisajya-vastu Dajiangu Poluomen 
Dianzun jing (Tib[D], no. 1, kha|Yuangi jing 
Fe bil Ga + HL RSE 2734) AEBS bel 2 ie Pcie 
(Mahdagovindasiitra in the KE 
Dirgha-Agama), T. 1, no. (*Mahdgovinda- 
1, 33a22-25 brahmana-nidana- 
sutra) 
1. Kalinga |1. Kalinga | 1#EURF (*Dandak(a)) 1. Ka ling ka 1 WUE (Kalinga) 
Dantapura  |Dantapura_| ill (Kaling(a)) mChe ba’i khyim PRS Ae 
(Dantapura) (*Datapura) 
2.Asmaka_ |2.Assaka {2 iJ (*A(8)va) 2. rDo mangs 2. FES Soll 
Potana Potana 4G Al (*Pova- [< *Poya| (ASmaka) (m Asmaka) 
< Pota-]) sKem byed (Potana) 
2s (H(—T AK 
(Potana) 
3. Avanti 3. Avanti | 3 ba] (Avan-) 3. Srung byed 3 Wert AB 
Mahismati |Mahissatt | AX (“Great Heaven”) (Avanti) (*(A)vantina) 
Ma he Idan PEMD YD BE 
(Mahismatt) (*Mahisma) 
4.Sauvira |4.Sovira |4P4hE 2(MC. siei da) 4. sTang zil can 4. fie EME (Sauvira) 
Roruka Roruka Bat (Roru-) (Sauvira) Sl (Roruka) 
Ma rungs pa 
(Roruka?; Raudraka?) 
5. Videha  |5. Videha |5 3X (vl. #) (“Number”]5. Lus ’phags (Videha) |5. HEE (Mithila) 
Mithila Mithila [v.2. “Marsh’”’]) Mi thi la (Mithila) Fe gel (* Videhi) 
i WE ME = (*Misala 
[< *Midhala < Mithila]) 
6. Anga 6. Anga 65 thll (Anga) 6. Ang ga (Anga) 6. FE(IKE 
Campa Campa WE (*Camba) Tsam pa (Campa) (Maghada) 
WAVE (Campa) 
7. Kasi 7. Kasi 7 BEE (Vara-) 7. Ba ra na si (Baranast) | 7.JAEsS (Varana-) 
Varanasi Baranast | fill" (Kasi) Ka shi (Kasi) wu (Kasi) 


4. apanitapani 


In the oldest palm-leaf ms. Sa of the Mv we come across the word apanitapdani, which 


was emended by the scribe of ms. Na to apanitapdtro, on several occasions. This form 


became the reading in all the later mss. of the text®. Therefore, the reading in Sa 313v6, 


36313, 367v3, 416v2 atha khalu bhagavam bhuktavi dhotapatro apanitapani... was changed 


in Na to apanitapatro.*° Since in Skt apanita means “taken away, removed”, therefore the 


34. 


35: 


Cf. Akanuma 1931: 545; Karashima 1994: 170-173; BhV(tr.J) 440f. 


oldest palm-leaf ms. Sa; for more information see Marciniak 2017. 


36. 
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All the later mss. of the Mv derive from the oldest paper ms. Na, which is none other than a copy of the 


Interestingly, in another place in the text Na and Senart keep the form apanitapani (cf. Senart 3.426). 


compound apanitapani “with the hands put away” made no sense to the scribe of Na who 
emended it to dhotapani apanitapdatro “with the hands rinsed, and the bowl put away”. 

In fact, here apanita-padni means “with hands rinsed, washed”. The word apanita in 
this compound is probably an incorrect back-formation from onita (< avanita) or a corruption 
of avanita; cf. DP s.v. oniyati, onita (“put into water, washed”); Skt avavni (“to lead or bring 
down into [water]’, MW). One can compare this reading with the common Pa onitapani 
“with rinsed hands”; and onitapattapani “with hands and bowl rinsed”. Therefore, the reading 
dhotapatro apanitapani “with the bowl washed, (and) the hands rinsed” in ms. Sa need not be 
emended. 


5. dosacitta, prasddacitta 
In the chapter Mahdadgovinda-stitra we find the following passage: 
Mv (KM) 

ye khalu punah Pajicasikha striyo va purusa’’ va Mahdgovinde brahmane ... 

cittani (Senart 3.223 reads parusacittdni) Sravakesu cdsya te** kayasya bhedat 

param marandd apdyadurgativinipdtam narakestipapadyanti. ye khalu puna® 

Paficasikha striyo va purusa va Mahdagovinde brahmane ... cittaéni 8ravakehi 

casya te kdayasya bhedat param maranat sugatim svargam kayam 

devestipapadyanti. 

For the first lacuna Senart wrote parusa-(cittani), which is his own conjecture; mss. B and M, 
consulted by Senart in this chapter, read karusacittani, which is apparently a scribal error for 
kalusa’. Then this wrong form karusa° was ‘corrected’ by Senart to parusa° in order that the 
BPR eifagarAense. The word kalusa “impure, foul” * 4 t occur in the old palm-leaf 
ms. Sa, but it was added much later by Jayamuni, the scribe of the paper ms. Na (fol. 197r8 

; the word added in the upper margin: ). In the next sentence Senart 
did not propose any reading but left a lacuna. 

This passage has no parallel in the Pali version and in the Chinese translation of the 
Dirghagama, but we find its parallel in the Chinese translation of the Mahdgovinda-sitra by 
Shihu (~1230 C.E.), T. 1, no. 8, 213c4f., where we read guoshixinzhe WHR A (= dosa- 
citta) for the first lacuna and jingxinxinzhe 44a (= prasdda-citta) in place of the second 
lacuna: 

“O Pajficasikha, at that time, whether among men or women or co-practitioners 

(lel 445 47 47), if there was one who had aroused the thought of fault GlJK iD) #4; 

dosa-citta; < dvesa-citta “the thought of hatred”) towards the sravaka 

Mahagovinda, after death they fell into hell. Then, whether among men or women 

or co-practitioners, if there was one who had aroused the thought of pure faith 

(prasdda-citta, ¥4' {a Ly 4) towards the sravaka Mahagovinda, after death they 


37. 
38. 
39. 
40. 


Sa Na puruso, corr. Se. 
Sa fa (s.e.; corr. Na). 
Se punah. 

Sa Na puruso, corr. Se. 
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obtained rebirth in heaven”.*! 


In the light of the Chinese parallel we may assume that the lacunas in question should read 


dosa(cittani) (or dvesa-) and prasdda(cittani), respectively. 


6. Rohini 
In the chapter Pita-putra-samadgama we find a problematic verse. At first we shall see the 
reading in Senart’s editio princeps (Senart 3.93): 

na catisitam na ca ati-usnam 

rtusukham adhvani te bhaveya | 

pasyantu te Koliyd Sakiya ca 

mukham Rohinim iva tarakani || 


Jones (J. III 96) translated this verse as follows: 

“Tt is not too cold nor too hot; but it will be seasonably pleasant for thee on thy 

way. Let the Koliyans and the Sakyans behold thy face as stars behold Rohin?”. 
However, the readings in the manuscripts differ from Senart’s edition. In the new edition the 
verse in question reads as follows: 
Mv (KM) 

ndtyatisitam ndatyati-usnam 

ritusukham adhvaniyam tam bhavantam | 

pasyamtu® te Koliya Sakiya ca 

.... mukham Rohinim va tarakam || 


Pada d, which lacks two syllables, is problematic. In order to solve this problem, we shall 
compare the verse with its parallels in Pali and Chinese. At first, a parallel verse in 
Theragatha 529 reads as follows: 

n’ evatisitam na panatiunham 

sukha utu addhaniya bhadante | 

passantu tam sakiya koliya ca 


pacchamukham rohiniyam tarantam |" 


A parallel passage is found in the Chinese translation in the Fobenxingji jing {Hh AS {7 SB 
i (Collection of Stories of the Buddha’s Deeds in Past Lives), T. 3, no. 190, 890c18f.: 

“At this time, it is neither hot nor cold. 

It is suitable (£49) for the Lord to take pleasure on the way. 

People of Sakyas (##), millions (koti, {@) in number, are looking up (at him) in 


“! T0008_.01.0213c04 HY, KMMRGPHHBK, KATH. SUSAR ERS, Sela 
i, bith, Kea K, Kite. RKB. Bea, PEK. 

Cf. Hahlweg 1954: “Paficasikha, die Manner und Frauen, die in der damaligen Versammlung mit 
(Mahagovinda) einen Brahma-Wandel fiihrten und gegen Mahagovinda, den Sravaka, siindhafte Gedanken 
hegten, fielen nach dem Zerfall des K6rpers, nach dem Tode in H6llen herab. Die Manner und Frauen, die in der 
damaligen Versammlung mit Mahagovinda einen Brahma-Wandel fiihrten und gegen Mahagovinda, den 
Sravaka, Gedanken voll reinen Glaubens hegten, erlangten nach dem Zerfall des K6rpers, nach dem Tode, eine 
Wiedergeburt in der Himmelswelt”. 

Sa Na pasyatu. 

EV 1 61: “It is not too cold, nor again too hot; the season is pleasant, fit for a journey, lord. Let the Sakiyas 
and Koliyas see you facing west, crossing the River Rohint’. 
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expectation and waiting (IA{I##), 

like the Net constellation” (#274) goes around (J) looking for (lit. ‘hoping for, 

wishing’; #2) the moon”.” 
The metre is Tristubh-Jagati, but pada b is unmetrical. In pada a we should read na atyati- 
usnam for ndtyati-usnam (m.c.); while in pdda c Koliya for Koliya (m.c.). In pada a Senart 
emended ndtydtisitam to na cdtisitam, which was unnecessary; cf. Abhis 2.10.3A4 
natyatisitam na cdatydati-usnam “weder viel zu kalt noch viel zu hei”. In pdda b Senart 
changed adhvaniyam to adhvani, which was also unnecessary; see BHSD s.v. adhvaniya and 
PTSD s.v. addhaniya “fit for a travel”. Then ritusukham adhvaniyam means “a season that is 
pleasant and fit for a travel”. 

The metre requires that two syllables =~ — be added at the beginning of pada d. Senart 
did not write a lacuna, but in order to improve the metre he changed va to iva, and tarakam to 
tarakani, which Jones (J. III 96) translated “as stars behold Rohint’. However, the 
comparison of this verse with its parallel in Th 529 proves that Senart’s conjecture is wrong. 
The word tdraka in the mss. does not mean “star”, but “(intending) to cross’””®. The missing 
word is probably pasca(n)° = paccha° in Th 529. These two syllables pasca° might have been 
dropped out after the preceding °ya@ ca (the aksaras ya & and pa &@ are almost 
indistinguishable from one another) by a sort of haplography. Therefore, pada d in Mv should 
read pascdmukham Rohinim va tarakam,*’ which means “facing west, crossing the river 
Rohini’.** Rohini is the name of a small river (see DPPN s.v. Rohini) which flew through the 
land of those two clans of Sakyas and Koliyas, from north to south, therefore the Buddha 
who had left Rajagrha and was heading for Kapilavastu, was crossing the river Rohini facing 
West.” 

The differences between the readings of pada d in Mv, Th and the Chinese translation 
of this passage most probably originate from the fact that Rohini is also a name of the ninth 
naksatra, and in this meaning it is used much more often than as the name of the river. The 
scribe(s) or translator(s) either confused these two meanings or they were unaware that there 
was a river named Rohini in that region. Th 529 probably preserves more original reading 
than the others. In the mss. of Mv, as a result of a scribal error, pasca(n) had dropped out, but 
the original reading is still preserved. However, Senart apparently misunderstood the word 
taraka (“intending to cross”) as meaning “star”, and emended it implausibly to tarakani. The 
same misunderstanding probably brought about the mistranslation in the Chinese version: 
bixiu #4 (“Net-constellation) shows that the translator wrongly took the word Rohini to be 
the name of a naksatra. 

Therefore, the verse in question may be translated in the following way: 


“One of the twenty-eight mansions of the Chinese constellations; Taurus. 


© HIRFIERUDIERE HEARS H UCI PMI Be A 

“6 For the usage of the suffix -aka in BHS, see BHSG § 22.2 “the suffix -aka is used with rather specialized 
verbal force, referring both to the future (= "intending to; for the purpose of") and to the past when such forms 
are hardly more than periphrases for preterite verbs”. 

47” The metre is better with reading pascamukham Rohiniyam va tarakam (Indravamsa, vurteney 


“S Cf. EV 161: “Let the Sakiyas and Koliyas see you facing west, crossing the River Rohint’. 


Cf Th(tr): 249, n. 3. 
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“Tt is not too cold, nor too hot; 

the season is pleasant [and] fit for a travel. 

Let the Koliyas and the Sakiyas see you, the venerable one, 

with your face [turned] <to the West>, crossing the river Rohint”. 


7. anubuddhim 
In the chapter Dharmaladbha-jataka we find the following verse: 
Mv (KM) 
Sokasya milam palikhanya®™ sarvam* 
sarvam” prahaya bhavalobhajalpam | 
arthasya’’ praptim™ hrdayasya santim 
dhyandnuyukto sukham Gnubuddhim” || 
“Having dug out the whole root of grief, having abandoned all desire (ja/pa) and 
longing for life (bhavalobha); devoted to meditation, I have discovered 
happiness, 
the attainment of [my] goal, the peace of [my] heart”.*° 
Senart 3.284 reads as follows: 
sokasya milam parikhanya sarvam 
sarvam prahaya bhavalobham apsve | 
arthasya praptim hrdayasya santim 
dhyananuyukto sukhasarabuddhih || 
This verse (the metre is Upajati) corresponds to pddas a and c in two verses found in 


Samyutta-Nikaya: 

SN 1.123.6: 
sokassa miilam palikhaya sabbam 
anagu jhayami asocamano, 
chetvana sabbam bhavalobhajappam 


andsavo jhayami pamattabandhu.”' 
SN 1.126.14: 


atthassa pattim hadayassa santim 
jetvana senam piyasatarupam 


ekaham jhayam sukham anubodhim (— anubodham)y* 
tasmd janena na karomi sakkhim 


50. 
Sl. 
52. 
53. 
54. 
55. 
56. 


Sa Na palikhaniyam. 

Sa Na na sarve (s.e.). 

Sa Na sarvam. 

Sa Na ‘sya.. 

Read pattim (m.c.). 

Sa Na Gnabuddhih (s.e.). 

Cf. J. Ill 272: “Nay, the whole root of grief have I dug out; all greed for life have I abandoned, and I shall 
win the goal of my endeavour, the peace of my heart”. 

" SN(tr): 215: “Having dug up entirely the root of sorrow, Guiltless, I meditate free fom sorrow. Having cut 
off all greedy urge for existence, I meditate taintless, O kinsman of the negligent’. 

Cf. DP, I 127a, s.v. anubujjhati; SN(S) reads anvabodhim instead. 


177 


sakkhi na sampajjati kenaci me.” 

In pada b Senart implausibly emended the reading bhavalobhajalpam in all the mss. to 
bhavalobham apsye. The reading in the mss. is correct, which is confirmed by its Pali parallel 
bhavalobhajappam in the verse in SN 1.123. Most interesting is the form anubuddhim, which 
disappeared in Senart’s edition due to his unjustified emendation to sukhasarabuddhih (# 
mss.). The form anubuddhim, which is m.c. for anu®, is 1. sg. aor., as in SN 1.126 anubodhim 
(< anubodham); SN(S) 276.11 anvabodhim, or in AN 5.48 eko ’ham jhayi sukham 
anubodhim (one ms. reads dnu°). This rare aorist was probably misunderstood and copied as 
‘buddhih instead of “buddhim. Thus, sukham anubuddhim means “I have understood (true) 
happiness”. The form anubuddhi in LV 299.12 may be understood a 3 sg. aor. as well: 
adyavabodhum amrtam anubuddhi sasta “today the Teacher has awakened to realise 
immortality”. Cf. also 1. sg. aor. anubujjhim in Pa, e.g., Mp V 21.7: sukham anubujjhim 
sacchikasim “J have understood (and) experienced happiness”. 
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C.A.F. Rhys Davids) London, 1910: PTS. 


a SN(tr): 218: “Having conquered the army of the pleasant and agreeable, Meditating alone, I discovered 


bliss, The attainment of the goal, the peace of the heart. Therefore I don’t make friends with people, Nor will I 
form any intimate ties”. 
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the Arya-Mahasamghika-Lokottaravadin, ed. Gustav Roth, Patna 1970 (Tibetan Sanskrit Works Series 
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translation of the Bhaisajyavastu], Tokyo 2013, Rengd Shuppan #247 HK. 

ditt. = dittography 

C = manuscript C of the Mahavastu 

DN = The Digha Nikaya, ed. T.W. Rhys Davids and J. E. Carpenter, 3 vols., London 1890-1911: PTS. 

DN(tr) = Dialogues of the Buddha, tr. from the Pali of the Digha Nikaya by T. W. and C. A. F. Rhys Davids, part 
I-III, 1977 London: PTS ('1899, 1910, 1921; SBB vol. I-IV). 

Dhp-a = Dhammapada Atthakatha, ed. H. C. Norman, London 1906~14; repr.: London 1970: PTS. 

Dhp-a(tr) = Buddhist Legends: Translated from the original Pali text of the Dhammapada Commentary by 
Eugene Watson Burlingame, Harvard University Press 1921, 3 vols (Harvard Oriental Series 28~30); 
repr.: 1969 London: The Pali Text Society. 

DPPN = Dictionary of Pali Proper Names, by G.P. Malalasekera, 2 vols., London '1937-1938; London 71960: 
The Pali Text Society. 

Fbx = Fobenxingji jing WATT EEK, T. 3, no. 190, translated by Jhdnagupta ABH in 591 C.E. 

hapl. = haplology 

J. = The Mahavastu, translated from the Buddhist Sanskrit, 3 vols., London '1949-1956; 71973-1978, *1987, The 
Pali Text Society (Sacred Books of the Buddhists; v. 16, 18, 19). 

Ja = Jataka, together with Jatakatthavannana (ed. Fausbell 1877-96). 

Ja(tr) = The Jataka or Stories of the Buddha’ Former Births, tr. from the Pali by various hands; under the 
editorship of Professor E. B. Cowell, Cambridge 1895-1907: The Cambridge University Press, 6 vols.; 
London 71957: The Pali Text Society. 

Jm = The Jataka-mala, or, Bodhisattvavadana-mala by Arya-ciira, ed. Hendrik Kern, Cambridge, Mass. 1891: 
Harvard University Press (Harvard Oriental Series 1). 

lip. = lipography 

LV = Lalitavistara: Leben und Lehre des Cakya-Buddha, ed. S. Lefmann, 2 vols., Halle 1902~1908: Verlag der 
Buchhandlung des Waisenhauses; repr.: Tokyo 1977: Meicho-Fukyi-Kai. 

MC = Middle Chinese reconstruction of the Qieyun Wik system 

M = manuscript M of the Mahdavastu 

m.c. = metri causa 

met. = metathesis 

Mp = Manorathapurani, Buddhaghosa's Commentary on the Anguttara-Nikaya, ed. Max Walleser and Hermann 

Kopp, 5 vols., London 1924-1956: PTS. 

Mv = Mahavastu 

Mv (KM) = a new edition of the Mahdvastu, based on manuscripts Sa and Na, under preparation by Katarzyna 

Marciniak and Seishi Karashima at IRIAB. 

MW = Monier Monier-Williams, A Sanskrit-English Dictionary, Oxford 1899: The Clarendon Press. 

Na = the oldest extant paper manuscript of the Mahdvastu; completed in 1657 by an eminent scribe named 
Jayamuni Vajracarya. The original is kept at the National Archives of Nepal, Kathmandu; the microfilms 
are available at the National Archives of Nepal in Kathmandu and at the Staatsbibliothek zu Berlin. 

Pa = Pali 

Pkt = Prakrit 

PTSD = Thomas William Rhys Davids & William Stede, eds., The Pali Text Society's Pali-English Dictionary, 
London, 1921~25. 

PW = Otto Bohtlingk, Rudolph Roth, Sanskrit-Worterbuch, 7 vols., St. Petersburg 1855~1875. 

Sa = the sole palm-leaf manuscript Sa of the Mahdvastu; on paleographic grounds dated to ca. 12th c.; the 
original is lost; the microfilms are available at the National Archives of Nepal, Kathmandu, and at the 
Staatsbibliothek zu Berlin. 

s.e. = scribal error 

Se = Le Mahavastu, texte sanscrit publié pour la premiére fois et accompagné d’introductions et d’un 
commentaire, par E. Senart, Paris 1882-1897: Imprimerie nationale (Collection d’ouvrages orientaux; 
Seconde série, 3 Vols.). 
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Siks = Ciksésamuccaya: A Compendium of Buddhistic Teaching, Compiled by Cantideva, edited by Cecil 
Bendall, St. Petersbourg 1902: Académie Impériale des Sciences; Reprint Tokyo 1977: Meicho-Fukyu- 
kai (Bibliotheca Buddhica 1). 

Skt = Sanskrit 

SN = Samyutta-Nikaya, ed. L. Feer, 5 vols., London 1884~1898: PTS. 

SN(S) = The Samyuttanikaya of the Suttapitaka, vol. I: The Sagathavagga: A Critical Apparatus by G. A. 
Somaratne, Oxford 1998: PTS. 

SN(tr) = The Connected Discourses of the Buddha: A Translation of the Samyutta Nikaya, by Bhikkhu Bodhi, 
Boston 2000: Wisdom Publications (Teachings of the Buddha). 

Tib(D) = Derge (sDe dge) Canon; facsimile reproductions: (1) Bstan ’gyur sde dge’i par ma: Commentaries on 
the Buddhas Word by Indian Masters (CD-Rom), New York: The Tibetan Buddhist Resource Center 
(TBRC); (2) The Tibetan Tripitaka: Taipei Edition, ed. A. W. Barber, Taipei 1991: SMC Publishing. 

unmetr. = unmetrical 

Vin = Vinayapitaka, ed. H. Oldenberg, 5 vols., London 1879~1883: The Pali Text Society. 

w.r. = wrong reading 


180 


ISSN 1343-8980 


Off-print [PDF version] 


FAA 
BMA BF ta SHOT FOT 
‘EH 


PKS LE BE / aA uF 
(45 235) 
Annual Report 
of 


The International Research Institute for Advanced Buddhology 
at Soka University 


for the Academic Year 2019 


Volume XXII 


AIM AS + EIR AAAE eS OT 
He He - 2020 -° /\EF 


The International Research Institute for Advanced Buddhology 
Soka University 
Tokyo * 2020 


Gleanings from the Mahavastu (11)* 


Katarzyna MARCINIAK 


Abstract: 

The article deals with some passages in the Mahavastu (abbr. Mv), which were 
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1. 
In one of the chapters of the Mahdvastu there occurs a passage in which the 
complexion of the Buddha is compared to a part of a Tala fruit: 


Mv(KM) 3.414f. 
parisuddho bhagavato Gautamasya cchavivarno paryavadato' viprasannan ca mukha- 
varnam. sayyathdépi nama talasya pakvasya samprati cyutasya vrnta bandhandsayo* 


parisuddho bhavati paryavadato sapitanirbhdso ca evam eva bhagavato Gautamasya 
cchavivarno pariguddho paryavadato viprasanno ca mukhavarno.’ 


“Pure and bright is the complexion of Lord Gautama, serene is his face. Like the part of a 
ripe Tala fruit which is attached to the footstalk (bandhandsaya), right after it has fallen from 
the stalk is bright and with a golden sheen, so is the complexion of Lord Gautama pure and 
bright and his face serene”.* 


* This work was supported by the Japan Society for the Promotion of Science Grant Number 18F18005. I am 
grateful to Prof. Marek Mejor for valuable suggestions regarding the present article. I would like to thank Susan 
Roach for checking my English. 

' Sen. parisuddho parya’. 

* asaya < dsraya; cf. Pa dsaya < saya, Gsraya. 

> Cf. Sen. 3.325 parisuddho bhagavato Gautamasya cchavivarno parisuddho paryavadato viprasannam ca 
mukhavarnam | sayyathaépi nama talasya pakvasya samprati vrntacyutasya bandhanasrayo parisuddho bhavati 


paryavadato sapitanirbhaso ca evam eva bhagavato Gautamasya cchavivarno parisuddho paryavadato 
viprasanno ca mukhavarno. 

“Cf. Jon. III 316 misunderstands the simile: “Very clear is the complexion of the exalted Gotama, very clear 
and very bright; very serene is his countenance. Like as, when a ripe palm-nut has just fallen from the tree, the 
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bandhanas(r)aya is the part of a Tala 
fruit right underneath the husk, 
which is attached to the stalk. It is 
golden-yellow and _ glistening, in 
contrast to the remaining part of the 
fruit which is dark in colour. 

See Plate 3. 


We find the same simile also in the Lalitavistara (abbr. LV) 405.10: 
tadyathapi nama talaphalasya pakvasya samanantaravyntacyutasya bandhandsrayah (mss. 
°asayah) pitanirbhaso bhavati parisuddhah paryavaddta evam eva bhavato Gautamasya 
parisuddhanindriyvani parisuddham mukhamandalam paryavadatam. 

“Just like the part of a ripe Tala fruit which is attached to the footstalk, right after it has 
fallen from the stalk is of yellow hue, in the same way the senses of Lord Gautama are pure 


and (his) round face is pure and bright”.° 


The Tibetan translation of LV° reads: 
Lit. “Just like the immediate basis of a ripe Tala fruit detached from the footstalk becomes 
yellow, pure and bright, in the same way, O Gautama, your senses are pure and your face is 
pure and bright’, i.e., when the ripe fruit of the Tala tree is detached from the footstalk, the 
part of the fruit which has been attached to the stalk becomes golden and bright.’ 


In SN IV 306.10f. we find the following passage: 


stalk which supported it is very clear and bright with a golden sheen, just so is the complexion of Gotama the 
Exalted One very clear and bright and his countenance very serene”. 

> Cf. Foucaux 1884: 337 “Ainsi, par exemple, du fruit mir du TAla, aussitét qu’il est détaché du pédoncule, le 
support qui l’attachait prend le brillant d’une couleur jaune ...”. 

° *phags pa rGya cher rol pa zhes bya ba theg pa chen po’i mdo (arya-Lalitavistara nama mahdyanasiitra), 
Derge, no. 95, mDo sde, kha 194a (fol. 194a7): ‘di Ita ste dper na / shing ta la’i ’bras bu smin pa rtsa ba nas 
chad ma thag pa’i rtsa ba logs ser por gda’ ba lags te / yongs su dag cing yongs su byang ba de (fol. 194b1) 
bzhin du gau ta ma khyod kyi dbang po rnams ni yongs su dag la / zhal gyi dkyil ’khor ni yongs su dag cing 
yongs su byang ba’o //. 

7 C£ Foucaux 1884: 379 “Ainsi, par exemple, que le fruit mar du Tala, aussit6t qu'il est détaché du pédoncule, 
se revét d'une nuance dorée, est complétement pur, complétement achevé”. 
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ekam samayam Bhagava Rdjagahe viharati Veluvane Kalandakanivape || atha kho Talaputo 
natagamani yena Bhagava tenupasankami (...) 

Spk II 102.7f. explains the name Talaputa in the following way: Talaputo ti, evam namako. 
tassa bandhand-mutta-tala-pakka-vanno viya mukhavanno vippasanno ahosi (“like the 


colour of the ripe Tala fruit detached from the stalk’’). 
2. Sankhalikhita 


There are numerous passages within the Mv in which the word samlikhita occurs: 
Sa 28416 *sambadho punar ayam grhavaso rajasdm Gvase’ abhyavakasam pravrajya. tam na 
labhyam agaram  adhyavasantena_ ekantasamlikhitam ekantam anavadyam — ekanta- 
parisuddham ekantaparyavaddtam brahmacaryam caritum. yam nundham 
agarasydnagariyam pravrajeyam'° (= Sa 149v6, 158r5, 342r5, 34212, 343r5, 343v3, 343v5, 
34412, 34415, 344v2, 34513, the mss. and Sen. each time read °samlikhita). 


A very similar passage occurs also in the SBV II 231.30-232.3, where the ms. also has 
an incorrect form sankhalikrtam for sankhalikhitam: 
sambadho grhavasah rajasam avasah abhyavakasam ca pravrajya. tad idam na <suka>ram 


grhind agaram adhyavasata ekantasankhalikrtam (corr. Gnoli ekanta-sankhalikhitam), yavaj 


jivam, kevalam, pariptirnam, parisuddham, paryavaddtam, brahmacaryam caritum. yan nv 
aham kesasmasriny avatarya, kasdyani vastrany acchddya, samyag eva sraddhaya agardd 
anagarikam pravrajeyam. 


Edgerton (BHSD s.v. samlikhita) suggests “adj. or ppp. (not in Skt. or Pali; = AMg. 
samlihiya, ppp. to the noun samlehanda = Jain Skt. samlekhand; Pali has sallekha = samlekha, 
q.v., and °/ekhitacara), strictly, severely controlled, restricted: in a cliché describing 
brahmacaryam, ekdnta-samlikhitam”, which is incorrect (so is the explanation of the form 
given in SWTF s.v. samkalikrta). 


Both samlikhita in the Mv and sankhdlikrta in SBV are corruptions of the same form 
samkha-likhita (Skt sankha®, MW “perfect in its kind, faultless, flawless”; Pa id., PTSD “like 
a polished shell”). It is also confirmed by numerous occurrences of this form in Pali, e.g. 

DN I 63.2ff. sambadho gharavaso rajopatho abbhokaso pabbajja. na idam sukaram 


agaram ajjhavasata ekantaparipunnam ekantaparisuddham samkhalikhitam brahmacariyam 


caritum. yan niunadham kesamassum oharetva kasayani vatthani acchddetva agarasma 


* Cf. Sn 406 sambadho ’yam gharavaso rajassdyatanam iti | abbhokdaso ca pabbajja iti disvana pabbaji Il; SN Ul 
219.24 sambadho gharavaso rajapatho abbhokaso pabbajja; Sbh 1 16.6ff. sambadho grhdvaso rajasam avasah 
| abhyavakasam pravrajya yan nv aham sarvam kadatravargam dhanadhdanyahiranyam cotsrjya svakhydate 
dharmavinaye samyag evagarad anagarikam pravrajeyam, pravrajitvad ca pratipattya sampddayeyam iti | ya 
eva samutpannas chandah kusalesu dharmesu, ayam ucyate kusalo dharmacchandah. 

” Sen. °vaso (# mss.); for the nom. sg. masc. -e, cf. BHSG § 8.25; Abhis III § 6.3; Karashima 2002 § 9.2. 

0 Cf SN II 219.27f. yam nunaham kesamassum oharetva kasayani vatthani acchadetva agarasmda anagariyam 
pabbajjeyam. 
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anagarivam pabbajeyyan ti (cf. Sv I 181.1f. sankha-likhitam likhita-sankha-sadisam dhota- 
sankha-sappatibhagam caritabbam). 

DN(F) 66.5ff. “Fiir jemand, der das Hausleben fthrt, ist es nicht leicht, den ganz 
vollkommenen, ganz reinen, perlmuttergleichen heiligen Wandel zu ftihren”’. 


This term might be somehow connected with the names of two brothers, great sages, 
who were famous for their penance and for abiding strictly by the rule in the country, namely 
cutting off one’s hands on a charge of theft. When Likhita ate Sankha’s vegetables without 
asking for permission, the latter sent Likhita to the king to receive appropriate punishment 
(see PE, p. 453, s.v. Likhita I).'' They are said to have composed the Dharmasiitras. 


3. Alparajaskajatiya 


Mv(KM) 3.411 
atha khalu bhagavato etad abhisi “Udrako Ramaputro suddho alparajo aparoksajatiyo so ca 


diragato atikrantagato nevasamjnandsamjnayatanasahavrataye'* dharman deSayati. adya 
saptaham kdlamgato'* Udrako Ramaputro, mahajani'* Udrako Ramaputro. katamo pi khalv 
anyo pi satvo suddho alparajo aparoksajatiyo me pratibalo prathamam dharmam 


fet ee DS Sten 16. 17 F a 
desayitam’’ ajanitum na ca nam © vihethaye ' yam idam dharmasravandya? 


All the mss. and Sen. read aparoksajatiyo for alparajaskajatiyo. Interestingly, 
aparoksa® occurs also in the parallel passage in LV 403.6, which reads: Rudrakah khalu 
Ramaputrah  suddhah  svakarah — suvijnapakah  suvisodhako —mandaragadosamoho 
ne jparoksavijnano. ia 


'' Cf. PW s.v. likhita “2) m. N. pr. eines Rsi, der auch als Verfasser eines Gesetzbuches fast immer in 
Verbindung mit Safikha genannt wird. Nach MBH. 12,668. fgg. wurden dem Likhita, weil er in der Einsiedelei 
seines Bruders Samkha ohne dessen Erlaubniss Fiirchte gebrochen und gegessen hatte, vom Kénige Sudjumna 
beide Hande abgehauen. Daher ist sankhalikhita so v. a. "ein strenge Gerechtigkeit tibender Fiirst" 4252. 
Sankhalikhita vrttih so v. a. "das Ueben strenger Gerechtigkeit" 4756. sankhalikhitapriya “ein Freund strenger 
Gerechtigkeit"”. 

'? Na Sen. naiva’; “stage of neither consciousness nor unconsciousness" (BHSD s.v.); Pa nevasannandsanna’. 

'S Sen. kdlagato; for the so-called aluk-samdsa, a tatpurusa compound with the case ending (here acc.) in its 
first element retained, cf. Whitney 1889: 483, § 1250; cf. also Oberlies 2001: 122; Sn(tr.N) 182 (ad Sn 168); 
Sadd 741, 745, 767; cf. also Merv-Av kalam-V gam “to die”. 

'4 Sa Na mahdjino (s.e.); Sen. mahdhdnir (# mss.); see DP s.v. jani’ “loss, deprivation”; cf. Vin I 7.33f. atha 
kho bhagavato etad ahosi: mahajaniyo kho Uddako Ramaputto, sace hi so imam dhammam suneyya, khippam 
eva ajaneyya. 

'S Sa desayitum; Na Sen. desitam. 

'© Na Sen. me. 

7 Corr. Na; Sa vihethaya; Sen. vihetheya. 

'S Cf. Tibetan, Derge no. 95, mdo sde, kha 193a (fol. 193a3) rnam par ses pa lkog tu ma gyur pa “whose 
cognition [of phenomena] is evident, not hidden” (cf. BHSD s.v. aparoksa “having not secret intelligence”). 

'° Cf. Foucaux 1884: 335 “Quel est I’étre pur, de bonne nature, facile a discipliner, facile a instruire, facile a 
purifier, ayant peu de passion, de haine et de trouble d’esprit, et ne faisant pas un secret de la science, et qui, 
faute d’avoir entendu la loi, a subi une grande privation?”. 
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On the basis of the three occurrences of the distorted form in Mv and LV, Edgerton 
(BHSD s.v. aparoksa) suggests: “aparoksa-vijnana LV 403.5, 9 (of Rudraka Ramaputra) and 
aparoksa-jatiya Mv i1i.322.11, 14 (of Udraka Ramaputra), or -jatika Mv 111.415.10, of 
manifest, open understanding (LV), or manifest, open (? not obscure? precise mg. not very 
clear) in nature (Mv)’; however, his observations are not correct (cf. also SWTF s.v. 


aparoksa-vijndna). 


In fact, the correct form alparajaska- “of slight passion, free from passion” (BHSD 
s.v.) occurs three times in Mv(KM) 3.411 (note, however, that the parallel passages in the LV 
read aparoksa-): 
My Arado Kalamo sraddho alparajo alparajaskajatiyo; 


Mv katamo puna anyo pi satvo suddho alparajaskajatiyo (LV 403.4f. katamah sattvah 


suddhah svakarah suvineyah suvijndpakah suvisodhako mandardgadosa- 
moho ’paroksavijndno yo ’srutavan dharmasya parihiyate) 


My pancaka bhadravargiya suddha alparaja alparajaskajatiyo (LV 404.7ff. te khalu 


pancaka bhadravargiyah suddhah svakarah suvijnapakah suvisodhaka mandaragadosamoha 


Cf. also CPS II 116 santi sattva loke jata vrddhas tiksneindriya api madhyendriya spi 
mrdvindriya api | svakarah suvineya alparajaso ()lparajaskajativa ye ’sravanad dharmasya 


parihiyante \\; 
as well as numerous occurrences in Pali, e.g. 
Vin 15.6 santi satta apparajakkhajatika assavanata dhammassa parihayanti 


(see CPD s.v. appa-rajakkha “free from passions [said of a person in whom the guna rajas is 
insignificant; thus "fit for the dhamma"]’; DP s.v. appa “-rajakkha, with little or no passion 
or impurity; -rajakkhajatika, being by nature free from passion’’). 


It seems likely that aparoksa- in the Mv and LV is a result of a series of wrong back- 
formations, i.e. -kkha- was backformed to -ksa- instead of -ska-, appa- was ‘corrected’ to 
apa- instead of being backformed to alpa-, then the scribe seeing apardjaksa- might have 


‘corrected’ it to aparoksa-. 
4. Bhavammilaka, bhavannetrika, bhagavantaprabhava, bhagavantapratisarana 


Mv(KM) 3.430 
evam ukte Gyusmanta pamcaka bhadravargika’’ bhagavantam etad avocat “bhavammilaka’' 


khalu bhagavam™ dharma bhavannetrika*’? bhagavan bhagavantaprabhava~ bhagavan 


Sen. °vargiyd; for the intervocalic k < y, cf. Norman CP VIII 104 (e.g. Sabhika < Sabhiya; Bhallika < 
Bhalliya). 

*! Na Sen. bhavamiilaka; bhavan = bhagavan. 

*° Na Sen. bhagavan; for the voc. sg. bhagavan, cf. BHSG § 18.81; Abhis III § 15.4. 

°? Na Sen. bhavanetrika; bhavan = bhagavan. 

4 Na Sen. bhavaprabhava; for the stem -nta in composition, cf. BHSG § 18.5. 
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bhagavantapratisarana@. sadhu bhagavam bhikstiinam etam artham bhdase. bhiksti bhagavato 


sammukhdac chriitvé sammukha’® pratigrhitva tathatvaya dharayisyanti”. 

“O Lord, (our) teachings are rooted in the Lord (bhagavammilaka), guided by the Lord 
(bhagavannetrika), have the Lord as their source (bhagavamprabhava), have the Lord as 
their resort (bhagavampratisarana). It would be good if the Lord would explain the meaning 
(of these words) to the monks”. 


The correct readings in ms. Sa bhavammilaka “rooted in the Lord”, bhavannetrika 
“guided by the Lord”, bhagavantaprabhava “having the Lord as their source” and 
bhagavantapratisarana “having the Lord as their resort” were changed in ms. Na. The scribe 
probably regarded the stems bhavan- and bhagavanta- as scribal errors for bhava-. Therefore, 
he changed the text according to his understanding, and, since all the later mss. derive from 
ms. Na, they all follow its readings: 

Na bhavamilaka khalu bhagavam dharma bhavanetrika bhagavan bhavaprabhava bhagavan 


bhavapratisarana, 
which was followed by Senart in Mv 3.337: 
evam ukte bhiksii bhagavantam etad avocat || bhavamilaka bhagavan dharma bhavanetrika 


bhagavan bhavaprabhavah bhavapratisaranad | sadhu bhagavam bhikstinam etam artham 


bhase_ bhiksi bhagavatah sammukhadc chrutva sammukhat pratigrhitva tathatvaya 
dharayisyanti II. 

Jon. HI 331 “Coming-to-be, Lord, is the source of things; coming-to-be is their conduit; 
coming-to-be is their cause; coming-to-be is their mainstay”. 


Cf. the parallel passages in Pali, e.g. 
MN I 309.30 bhagavammilaka no bhante dhamma bhagavamnettika bhagavampatisarana. 


sadhu vata bhante bhagavan tam yeva patibhatu etassa bhasitassa attho, bhagavato sutva 
bhikkhii dharessanti (MN{tr.N] 408 “Venerable sir, our teachings are rooted in the Blessed 
One, guided by the Blessed One, have the Blessed One as their resort’). 

SN II 66.7 bhagavammilaka no bhante dhamma bhagavannettika bhagavampatisarana 


(SN[tr] 901 “Venerable sir, our teachings are rooted in the Blessed One, guided by the 
Blessed One, take recourse to the Blessed One’’). 
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